feelings, emotions and consequent actions that are connected with
the sex and the desire for sensual pleasures are described here.
(iii) THE ARTHA:

A righteous life which finds scope for legitimate pleasures is
possible only from Artha. Without the fulfillment of the basic needs
social well-being is not possible and exclusive pursuit of them is
also not conducive to the well being because of jealousies, deceits
and rivalries it involves. Thus Artha puruwtha is the genuine and
legitimate pursuit of the material requisites of well-being. Hence
every thing can be said to be an object of it as long as it is justified
by Dharma. Craving tor food, security and comfort are innate in
human nature and the effort to attain them is natural and legitimate
for any being. While securing them man goes through a variety
of activities. Self-respect is the salt of human life. Generally all
these are inherent in political power in any society. So much so the
MAHABHARATA taking the kingdom and its authority as the
bone of contention analyses the Artha purusartha in its entirety
and spells out its message to humanity

Pursuit with restraint, enjoyment with non-attachment make
the Artha sublime The contrary results in sorrow and suffering.
First is the positive divine quality, the second is the negative
and demoniacal quality. The Pdndavas represent divine forces
and the Kauravas represent demoniacal forces and in the story
of MAHABHARATA the inter play of both the forces is given
with fine illustrations BALABHARATA being an epitome of it
is expected to represent the same, in nutshell.

The second part of the Kdvya as suggested earlier covers maior
portion (ie.) the third to the nineteenth cantos of this Kavya
Here the nature, scope and variety ot all the basic needs of human
well-being are touched upon.
(a) THE FOOD:

Hitherto (i.e.) in the first and second cantos no reference
is made to the basic urge, namely 'food'. But peculiarly enough
the third canto starts with the description of eating and seeking